ABSTRACT John Calvin's plan to study Exodus, Leviticus, Numbers, and Deuteronomy in the form of a Harmony on the Last Four Books of Moses was conceived in the weekly
INTRODUCTION The year 1559 was a season of harvest in John Calvin's life, but also of new beginnings, even though his health was failing him. On June 5, the Academy of Geneva was publicly launched. It was the culmination of hard work to reform both the organization and housing of education in the city. 1 In the same year John Calvin also re-worked the Institutes into four books, now finally organized in a form that fully satisfied him. Also in 1559, immediately after the completion of these two grand projects, he developed the plan for another work -his last -of some magnitude, the Harmony of the last four books of Moses. It is to the conception of this plan, Calvin's Harmony of the Law, that this essay is dedicated.

LA CONGRÉGATION, THE INCUBATOR OF CALVIN'S COMMENTARIES
How did Calvin's commentaries grow from the conception of the idea to the ultimate point of publication? We know that he had an (nearly) all-encompassing program of Biblical exposition since 1539. He did, however, chose three different methods of oral exposition to achieve the impressive result of his Biblical commentaries.
a.
We know that some of his commentaries were the fruit of his lectures. Since 1549 friends of Calvin's started to take notes in class. On the basis of these transcriptions of the Old Testament lectures commentaries were produced, basically edited by his associates, starting with Isaiah in 1550.
b. Other commentaries were composed by Calvin and published following or near the end of a series of sermons on that particular book, such as Acts in 1552 (the sermons were held between 1549 and 1553). c.
He also used the Bible studies in the weekly congrégations on Friday mornings for his own purpose of writing a commentary in the course of the study of a Biblical book. 2 The congrégation is an ecclesiastical institution, prescribed by the Church order of Geneva and intended for all ministers from the city and the surrounding villages, in order 'to maintain purity and unity in doctrine' (pour converser pureté et concord de doctrine). The method of working was the exposition of biblical books in lectio continua. Every minister expounded (part of) a chapter, probably in order of seniority, when his turn came around. The colleagues added their thoughts or gave critique. Lay members from the Church were present and could ask questions or participate in the discussion. John Calvin had the lead in expounding a passage only when it was his turn. However, as the moderator he had the right to give his reaction first and always presented a summary at the end of the session and lead his brothers in prayer. That is whenever he was present in this session of the Company of Pastors of Geneva. (1563), and on Joshua (1564, published posthumously). These three Old Testament commentaries were a fruit of his preparations for and presentations in the weekly Bible studies.
Usually all traces of Calvin's preparations for his commentaries -his drafts and manuscript pages -were destroyed after a work was seen through the process of printing. In the case of his commentary on Exodus to Deuteronomy luckily one such written 'Vorlage' survived. This document, some eleven folios in handwriting, is the transcript of John Calvin's very first, introductory contribution to the study of the last four books of Moses in the congrégation.
This unique piece survived in the volume manuscript français 40a of the Bibliothèque Publique Universitaire of the University of Geneva, a curious collection of copied sermons. 4 The historical and literary information, gathered from this manuscript, sheds some light on the origin of that unique undertaking, the composition of a Harmony or synopsis of Exodus, Leviticus, Numbers, and Deuteronomy in Calvin's mature years as Biblical expositor. This essay presents an investigation of this manuscript and its context, the weekly Bible studies of all the preachers of Geneva, and its relation to Calvin's commentary project. What does this first and only surviving manuscript of what would become his famous Harmony, testifying to the oral exposition of Scripture in the congré-gations, tell us of the Bible studies as matrix or incubator of Calvin's written commentaries on the Old Testament in general? We also include a more systematic theological question: What does the introduction to this Harmony reveal on his concept of Law and Gospel?
A word on the terminology is in order: the Latin harmonia is mainly a musical term, expressing the harmony of instruments and voices. It also expresses the harmony of nature and people, being in balance and unanimity. The technical term harmonia refers to the collation of similar 4
The text of the introductory exposition by Calvin is the only surviving contribution to this series. It is found among a collection of sermons in manuscript, known as ms.fr. 40a (f. 133a-138a). The volume contains many single copies of sermons, collected and organized only in chronological sequence. The quality of the paper is poor. The folios are blotted, the margin is damaged. In the text of the congrégation on Ex. 1:1-8 the lower half of the folios has small holes, so that the middle of the last lines is hard to decipher. Still, the text could be restored. See for a This is written in retrospect, after the publication of the Harmony. But the line 'just as Calvin assembled the material in his commentary' points to the method of working chosen for the Bible studies on Fridays at Calvin's suggestion.
When we simply look at the order of Biblical books, chosen for exposition in the congrégations, the choice of the next book to expound seems random: Galatians is followed by Exodus-Deuteronomy. When placed in the context of Calvin's whole program of exposition, however, the choice becomes logical. In the previous years the pastors had studied the book of Psalms (1555f), before that the Harmony of the Gospels (1553-1555), and the Gospel of John (1550-1553). As the study in the congrégations always culminated in the publication of Calvin's commentary on the very same Biblical book, the conclusion is clear that the joint Bible studies facilitated the moderator to present his own exposition and profit 5 See the fragment of Calvin's sermon on Acts 2:46-47 in: E.A. de Boer, 'Pagina Obscura in Geneva: a Fragment from a Sermon by John Calvin', in: Calvin Theological Journal 34 (1999), 164-166 (162-179 Calvin's introductory exposition in the congrégation begins by referring to the overall plan. 'We have contemplated -by the grace of God -for right insight not to expound only one book of Moses, but we will take the four together.' 9 He proceeds by pointing out that all four books contain an account of history and points of doctrine, scattered throughout the books.
Because therefore the contents are so interwoven, it seemed right to our Company to follow a clear order. Not that we tried to change anything in what has been dictated to Moses by the Holy Spirit, but it is to this end: that from now on those who may visit the meetings regularly, can have a clear entrance and understand better how they should read both the histories and the doctrine that are thus interwoven. 10 The idea was thus to provide a better way into the understanding of the last four books of Moses to all participants of the Bible studies. Calvin mentioned particularly the regular lay visitors (ceux qui peuvent hanter les congrégations), who were no members of the Company of Pastors and did not present an exposition, but could participate in the discussion. 11 However, he also wanted his col- Calvin's later preface to the commentary also reflects the link to the Biblical conference. He defends himself against the expected objection of having changed the order of the books, given by the Holy Spirit.
But I have proposed to gather and digest what is contained in these four books in such a way that it could seem at first sight -not having looked at the matter at close range -that I have wanted to try to do too much.
Over against this impression Calvin says:
For I have aimed at nothing else in ordering the material as I have done, than to address the readers, who are not yet very well trained, so that the reading of the books of Moses, presented to them in a much easier form, also brings them much more fruit.
Or in other words:
I wanted to shorten the way for him, putting before him a clear goal, so that he does not stray and get lost, lacking knowledge of where the doctrine is related to, as happens to various people.
What had been said in the congrégation to the regular visitors is in the preface to the commentary transferred to the readers.
In These things will be spoken of in their proper place in the regular course of history, from which my method of teaching (ratio docendi) has compelled me to wander a little.
THE CHOICE: NOT A RUNNING COMMENTARY
Were there other, hidden reasons in Calvin's own mind why he decided not to expound the books of Moses in consecutive order, but to develop the model of a Harmony? In 1544 Johannes Brenz' commentary on Exodus had appeared, in 1555 Martin Borrhaus' In Mosem divinum legislatorem […] Commentarii. In September 1559 a colleague in Geneva, Nicolas Des Gallars, was ready to publish the first of his Biblical commentaries, In Exodum, qui secundus est liber Mosis, commentarii (Genève: Jean Crespin, 1560), 17 with a long and jubilant dedication to Farel, Calvin, and Viret. On 22 August 1559 -that is just one week before the Company of Pastors started their study of the Harmony, beginning with Exodus -permission to print Des Gallars' commentary on Exodus had already been asked by the printer Jean Crespin. 18 Des Gallars still worked in Geneva when his book came out (in April 1560 he was assigned to a new task in London, where he arrived in June). He thus partook in the early phase of the congrégations in which the Company of Pastors studied the historical part of Exodus. Des Gallars' expository insights, laid down in his commentary, could have contributed both to the Bible studies and to Calvin's own Harmony. Nicolas des Gallars offered a complete and running commentary on Exodus. This must have influenced Calvin's suggestion to take the alternative approach of a Harmony. In the one and only contribution by Calvin, however, there is no allusion to Des Gallars' work. The relation between that remarkable commentary and Calvin's Harmony should be traced in the critical edition of the latter.
The Harmony project kept the ministers occupied until late in 1562, when they chose Galatians as the next book to expound in the congrégations. The two surviving texts on Galatians bear no date, but Colladon reported the beginning of that series as: in November 1562. 19 The reading of the four books of Moses thus took the Company over three full years to complete: from 1 September 1559 until late October 1562. On 12 January 1563 Calvin asked the Council's permission to publish 'the Harmony of the books of Moses, which has been explained in the Bible studies.' 20 In July the work was being printed. In the second half of 1563 Calvin worked on the French translation (published in 1564). 21 The fact that Galatians was inserted before the Company proceeded to their reading of the historical books of the Old Testament with Joshua in June 1563, may indicate that Calvin was occupied with the final work on his commentary and its French version until May 1563.
Although the congrégations were the incubator of Calvin's plan in which all ministers participated, the Harmony was still -as were his other commentaries proper -his project. This is underlined by the fact that as early as July 1561 Ambrosius Blaurer wrote to Calvin that he is looking forward to the publication of the Harmony. 22 Blaurer was informed -the letter suggests by another participant to the congrégations -of the fact that a commentary was written, while the four books of Moses were studied by the Company of Pastors in Geneva.
THE HARMONY OF THE GOSPEL
What is the origin and originality of Calvin's idea to expound Exodus-Deuteronomy in the form of a Harmony? John Hesselink already called this undertaking 'rather unique', but commented only on the manner in which Calvin organized his material, following the preface to the Harmony. 23 According to Parker, the re-arrangement of the material is 'both radical and a masterpiece of organization and systematization'. 24 'To what extent, if any, Calvin's construction of his harmony was influenced by earlier works has yet to be investigated', says David F. Wright. 25 In this and the next paragraph various contributing to our people, but also because it is necessary to correct the numerous errors with which it is teeming -a work which by the way I do not regret (CO 20:199 It is in this context of the study of Christian law that a comparison between Roman and Biblical law can be expected. Calvin could have encountered a 'legal' approach to the last four books of Moses from the early Middle Ages during his studies. To Calvin, the lawyer and theologian, it was therefore a logical step to compose his own 'Harmony of the Law'.
What was Calvin's theological motive? When he began to compose his 'Harmony of the Law' of the Old Testament, the fundamental hermeneutical decisions had already been made. A number of observations can be made.
6.1 The first is his distinction between history and doctrine. This distinction as such is not found in the Institutes, but in the introduction to the first congré-gation on the Gospel of John (one of the few texts that also survived). This distinction is not found in the Argumentum of the Harmony of the Gospels. In 1550 the ministers had started working on the Gospel of John, preceding the Harmony of the Synoptic Gospels (1553-55). In the congrégation on John 1 Calvin had made the same distinction between 'histoire' and 'doctrine '. 39 That is the main difference between the Gospel of John and the three Synoptic Gospels. All four Evangelists are historians, but John has much more emphasis on doctrine (while Paul, speaking of 'his Gospel', has pure doctrine), the other three on history. They speak only briefly of the doctrine of Jesus Christ. This hermeneutical distinction between history and doctrine is also the basis of Calvin's second Harmony. teaching which is comprised in the Law, nay, it is equivalent to the word law'. 46 The Jewish concept of Torah is not part of Calvin's frame of reference, but the elliptical union of Law and Gospel.
One final observation on the large picture: the basic distinction between law, history, and prophecy is mirrored in the expository program of his later years. In his lectures Calvin worked during the years 1559-1563 on Old Testament prophecy (Daniel, Jeremiah, and Lamentations), in his weekday sermons on history (Genesis, Judges, 1 and 2 Samuel), while in the Bible studies on Fridays he concentrated on the law of the Old Testament.
THE DISTINCTIONS OF THE HARMONY
In §2 of this essay we began the comparison between the text of the congré-gation and the commentary regarding Calvin's remarks on the overall plan. In the middle of the introduction in the congrégation is a short paragraph on the title of the book Exodus ('that is: departure or exit'; no reflection on the Hebrew name) and on the mixed contents of the second book of Moses. 47 In the commentary this part is transferred to the more logical place of the exposition of Ex. 1:1. There the remark on the book title 'Exodus' is developed a little further: 'The departure of the people of Israel out of Egypt is called the birth of the Church.' 48 This is then applied to the Church of today: it is a mirror of God's goodness in electing his Church by grace alone.
The primary distinction in the congrégation is between history and doctrine in the four books of Moses. 49 1. Calvin divides history in two parts.
1.1 God's goodness and promises as the first part of history. 1.2 The second element in the historical parts of Exodus-Deuteronomy is found in castigations, meant to correct the sins of the people. The ceremonies can also be distinguished into:
2.4. In the commentary this introductory part of the congrégation is inserted in the Argumentum, preceding the textual commentary.
There is one major difference between the introduction in the congrégation and in the commentary. In the congrégation Calvin remarks on the ceremonies: If we ask why God has ordered the ceremonies of the tabernacle and priesthood, [T] his was for no other reason than to keep the people in his obedience, to train them in his service and to provide the people with the means and aids there to (so to speak), so that it would be confirmed in the first table of the Law. 54 This passage on the positive meaning of the ceremonies to Israel is replaced in the preface of the commentary by a long passage on the relevance of the Old Testament ceremonies to the Church:
... that all additions which are given with the Ten words, are not -to say it correctly -of the substance of the Law, add nothing to the service of God, and are not required as necessary or even useful, unless they are put in their lower position. In short, all ceremonies are but accessories (accessories), not [meant] to add a single detail to the Law, but to keep the faithful in the spiritual service of God […] .
The same is stressed regarding the ceremonies to the second table of the Law. 55 This sharp distinction between the substance of the Law and the ceremonies is in accordance with Calvin's teaching in the Institutes (II xi 4).
54
Si nous demandons pourquoy il a fait cela, ce n'a esté sinon pour entretenir le peuple en son obeissance, pour l'exercer en son service, pour luy donner des moiens et comme adminicules qu'on appele, à fin qu'il fust confermé en la pre<mie>re <t>able de la Loy (Ms.fr. 40a, f. 134b).
55
Et pourtant Dieu proteste que ce que j'ay touché est vray, assavoir que toutes editions qui sont mises avec les Dix paroles, ne sont point à proprement parler, de la substance de la Loy, & n'emportent rien de soy quant au service de Dieu, & ne sont requises comme necessaries, ou mesmes utiles, si elles ne sont rangées en leur degree inferieur. En somme, toutes ceremonies ne sont qu'accessoires, non point pour adjouster une seule minute à la Loy, mais pour entretenir les fideles au service spiritual de Dieu, qui est de se fier en luy, de s'assujetir avec vraye repentance, de l'invoquer avec louanges, lesquelles monstrent qu'on n'est pas ingrat envers luy; & aussi de s'humilier pour porter en patience toutes afflictions. Quant est des commandemens politiques, il ne s'en trouvera pas un qui adjouste rien à la perfection de la seconde Also Paul Fagius' Thargum in quinque libros Mosis was, according to the catalogue of 1572, present in the library of the Genevan Academy, 59 but the text of the congrégation does not contain a hint of this work. There is no trace of Augustine, 60 Des Gallars, and Pellikan's Commentaria bibliorum in Calvin's exposition either. The one manuscript on Exodus 1:1-8 is of course a very small basis for bold conclusions. These observations give a hint of the work that has to be done on the critical edition of Calvin's Harmony on the four last books of Moses. The preface to the commentary and the exposition of Exodus 1:1-8 do not reveal any other sources which Calvin might have used.
We are now in the position to precede with the comparison between the spoken exposition in the Bible studies and the written commentary. The same Biblical passages gave Calvin reason for exegetical or lexicographical discussion. We give a few examples.
8.1
The exegesis of the Biblical text of Exodus 1:1-8 begins with the number of seventy persons who entered Egypt. In the congrégation Calvin refers to Genesis 46:27, where a total of 66 people, descending from Jacob, is given, plus Joseph and his two sons Ephraim and Manasseh, and of course father Jacob himself (that is seventy in total). In the commentary Calvin simply refers to Genesis 46 and to Deuteronomy 10 (verse 22), but comments on and rejects the Rabbinical suggestion that Jochebed, Moses' mother, was among the seventy (as found in Sebastian Münster, Hebraica Biblia (Basle, 1546) on Genesis 46:27). There he also rejects the number 75, given in Acts 7:14, which reading he blames on an error in the transcription of the Hebrew number into Greek. This passage is added to the congrégation at a later moment (after the elements mentioned below in 8.3). The drift of the exposition in congréga-tion and commentary is the same: The small number of 70 people entering Egypt stands in telling contrast with the multiplication of Israel during the oppression in that foreign land (Ex. 1:7).
Both the congrégation and commentary also have next a discussion of the number of years in Egypt, 400 (in God's promise to Abraham) or 430 (according to Paul). In fact, Israel could not have lived in Egypt for more than 200 or 230 years, according to Calvin, when Jacob came down to Egypt. This means that the oppression and the miraculous multiplication of the people took place in only two centuries. Calvin takes it in a less specific sense, meaning all kinds of multiplication or procreation.
There is no doubt that Moses wants to show us here that God has unfolded a strength which is more than humanly possible and which must carry away in astonishment all those who have thought about it.
As again today our minds should be lifted high above all our senses when we hear speak of this blessing of God, which surpasses the whole course of nature.' 62
The commentary has more or less the same.
8.3 Israel's procreation in Egypt is miraculous, but how could it happen? A rabbinical exposition is that the women carried up to three or four (Ibn Ezra, according to Münster 63 ), or even seven children in one pregnancy (as related by Borrhaus 64 ). 'Even some Christians, being also drenched in this dreaming 61 Münster: Verbum Hebr. shâras significat procreari in morem reptilium, ut sunt ranae, formicae, et locustae, quae semper in maximo producuntur numero (f. 113), frogs, ants, and grasshoppers. Brenz: '... hoc est, ita fructiferi fuerunt, quemadmodum arbores ferunt, et ebullierunt, in morem reptilium aut aquatilium' (p. 5b).
62
Or il y a nulle doubte que Moise ne nous vueille icy monstrer que Dieu a desploié une vertu plus qu'humaine et laquelle a deu ravir en estonnement tous ceux qui y ont pensé. Comme encores aujourd'huy il faut que nos esprits soient elevez en haut par dessus tous nos sens quand nous oions parler de ceste benediction de Dieu, laquelle a surmonté tout le cours de nature (Ms.fr. 40a, f. 135b).
Münster quotes Ibn Ezra:
Nam singulae mulieres genuerunt duos aut tres filios simul, ut dicit Aben Ezra, qui etiam meminit se quatuor vidisse filios ab una muliere simul natos. Et idem dicit, quod naturaliter una mulier possit simul septem parere filios (f. 113). This concentration on lexicographical and exegetical detail is important to the congrégations and sets this type of exposition apart from the sermons. In the circle of colleagues and theologians the standard is set high. The Hebrew (or Greek) text is discussed. They turn to commentaries and dictionaries for information and discussion.
The transcription of the congrégation ends with a long passage on God's keeping his promise in the midst of the oppression in Egypt, already revealed to Abraham (Gen. 15:13f Comme s'il disoit: Je prendray ta cause en main et monstreray que je ne l'ay pas eleu sans que je vueille continuer ma bonté envers toy. Combien donc que je souffre que ta lignée soit ainsi opprimée, et que je dissimule, si est-ce que je monstreray que c'est ma querele et que je suis amy de tes amis et ennemi de tes ennemis, selon la promesse que je t'ay donnée.
Having referred already to Isaiah 51:2, Calvin now points to Isaiah 52:4, where a comparison is made between Egypt and Assyria. He suggests that the Egyptians had some excuse to oppress Israel, since the people had come to their land out of their own will and not by force. That is, according to Calvin, the drift of the line 'My people went down into Egypt to sojourn there' (Is. 52:4).
Therefore it was necessary that the people would be oppressed unjustly so that, when God came to its aid by his compassion, He would show himself to be a just and fair judge against the Egyptians. And that also we for our part learn to praise the fatherly goodness of our God when we see that He can not bear the tyranny and cruelty which they exert against his poor children and those who have not the least earned it. 67 This whole passage -in the context of the congrégation maybe a hint for future preaching on Exodus 1 -is suppressed in the commentary, in which brevity was Calvin's goal.
The text of the congrégation ends with an invitation to the Company of Pastors to respond to the presentation (thus giving us a glimpse of the actual proceedings in the Bible studies):
If I wanted to expound the whole of the text which I have read, I would go on to long. I therefore have to stop here [at verse 8], leaving the rest for the one who will propound the next time. I ask you to be excused from the rest and also ask the brethren that each one of them shall say what can be useful for the instruction of the church according to the grace God has given him. 68 67 Ms.fr. 40a, f. 137b-138a:
Ainsi donc il a falu que le peuple fust oppressé injustement à fin que, quand Dieu le secoureroit par sa misericorde, il se monstrast juste juge et equitable contre les Egyptiens. Et que nous aussi de nostre costé apprenions de magnifier la bonté paternelle [138a] de nostre Dieu quand nous voions qu'il ne peut souffrir les tyrannies et les cruautez qu'ils exercent contre ses povres enfans et ceux qui ne l'ont point merité.
68 Ms.fr. 40a, f. 138a:
Or si je voulois exposer tout le texte que j'avoye leu, je seroie par trop long. Il faut donc que je face icy fin, reservant le reste pour celui qui proposera cy apres. Je vous prieray d'estre excusé au reste, et prieray aussi aux freres qu'un chacun d'eux dise ce qui pourra servir pour l'instruction de l'Eglise selon que Dieu luy en aura fait la grace.
Calvin probably read the whole chapter, Exodus 1, at the beginning of the session. The appeal to the gifts of God's grace to the other ministers is in accordance with the congrégation as an application of prophecy to biblical exposition, as found in 1 Corinthians 14.
THE MASTER'S EXAMPLE
Calvin's undertaking in expounding the Last Four Books of Moses seems unique in the light of the history of exegesis until his days. In the 1570s one example can be found that reflects some imitation of this specific Harmony model. In 1577 Theodore Beza published the material of a series of lectures (held four years earlier 69 ) as Lex Dei moralis, ceremonialis et politica, ex libris Mosis excerpta et in certas classes distributa ('The Moral, Ceremonial, and Political Law of God, Drawn from the Books of Moses and Divided into Various Categories'). 70 The corresponding material from Exodus, Leviticus, and Deuteronomy is printed in three columns (not of Numbers). In his letter to the reader Beza mentions Calvin's work as the example set to him. 71 In later years such a model was even applied to the Reformed confessions.
Responding to the Lutheran Formula concordiae, published on the fiftieth anniversary of the Augsburg confession (1580), Jean-François Salvard, Antoine de la Roche Chandieu, Lambert Daneau (author of the Harmony of Proverbs, mentioned above), Simon Goulart, and Theodore Beza set about to harmonize twelve confessions. The Harmonia confessionum fidei appeared in 1581, an in-quarto of more than 550 pages (Geneva: Pierre de St. André). It is striking that not only Reformed confessions, but also those of Augsburg, Saxony, and Württemberg are incorporated in order to prove the concordia of basic Reformed and Lutheran teaching over against Jesuit doctrine. Following the order of the Second Helvetic Confession, the text of the various articles is arranged in nineteen chapters. The annotations of the editors reveal the proximity of this Harmony to the confession of the French Churches. The weakness of this edition is that only outdated Lutheran positions are discussed, while the current accents of the Formula concordiae are passed over. 76 In the form of a Harmonia we find an expression of the ideal of concordance and harmony in doctrine.This is a central element in the doctrine of Scripture and of the Church of the Reformation, striving for catholicity and consensus.
CONCLUSIONS
The comparison of the text of the congrégation of 1 September 1559 with the preface and first textual part op the commentary, published in 1563, leads us to the following conclusions regarding the literary relation between congrégation and commentary (1-4), the Bible studies in general (5), and the origin and originality of this Harmony model (6-8). The same line of argument is followed and the sequence of Biblical references can easily be recognized. Still, the text of Comm. Ex. is much shorter and better organized. The similarity in the arrangement of the material, the references to other expositors, and the lexicographical discussion strikes us. The first possible explanation is that Calvin worked from his highly organized memory and turned to the same sources in writing the commentary at a later date. The other possibility -more probable -is that he wrote the commentary on the various parts of the Harmony shortly after the oral exposition in the congrégations during the years since September 1559. He may have used the transcription, made by the scribe, as a set of notes, available to refresh his memory.
10.2 Thus the weekly Bible studies were the incubator of some of Calvin's commentaries. 77 Calvin's own groundwork and the contributions of his colleagues provided the Company of Pastors with an opportunity to learn from each other on a constant basis. Although the commentaries were Calvin's own work from the concept until the final printed form, still the weekly Bible studies provided an exchange of ideas and learning. The Company of Pastors facilitated their Moderator to use these meetings as a try-out of his exposition. The commentaries can -at least in part -be regarded as the fruit of co-operation. early 1561 by Prostat Paris), on his desk when he started writing the commentary. The various manuscripts and editions that survived, even if they are few in number, suggest that Raguenier began taking notes in the weekly Bible studies in 1549, the very same year in which he started his work as the official scribe of Calvin's sermons. It is a fact that also transcripts of two later contributions by Calvin on Galatians (published in 1563) and a series of transcripts on Joshua (treated in the congrégations from June 1563 to January 1564) survived. This is an indication that Raguenier and -later -Paris took notes during the series on the Harmony. 79 The fact that so few transcripts survived and all manuscripts were usually destroyed once a work was printed, suggests that the transcripts of all Calvin's contributions to the congrégations were regarded as something of a literary basis of the commentary.
With regard to the Genevan practice of the weekly congrégations we can conclude the following:
10.5 John Calvin often presented the first and introductory exposition to a new series in a Biblical book he did as in the series on John (1550-1553), Joshua (1563-1564), and Isaiah (1564). We saw that the colleagues were happy to facilitate Calvin in following his choice of the next Biblical book to expound according to his project of Biblical commentaries. Calvin and his colleagues took turns in presenting an exposition on an equal basis. But Calvin always spoke as Moderator in the Bible studies, adding his thought after the expositor of the day had finished. In the series on the Harmony -first of the Gospels and then on the last four books of Moses -Calvin's leading role was even greater. It was he who presented the outline of which parts had to be studied in conjunction.
Regarding the origin and originality of the Harmony of Exodus to Deuteronomy the following conclusions can be drawn:
10.6 The introductory congrégation to the series reveals the conception of the idea of a Harmony of the last four books of Moses in mid-1559, a master plan written by Calvin, and its gestation during three years in the Bible studies of the preachers of Geneva more clearly than the preface to the commentary itself. 
